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Kastcrn India was ihc ^^real stronp^hold ot Buddhism. U had its in 

Kastern India, it deveIo|>«^d in Kastcrn India, and. it lin?;:ered longest in Kastein 
India. Thfi Bhiksus of ICasicrn India carried the religion of <^4kya Simha to 
Ceylon, to China, to the Kastcrn Archipelago, to I'arlhcr India, to Tibet, and 
. even to Mongolia. The best Buddhist work.s were mostly written in Ivastein 
India, and Kastern Tndi«a contained the four great places of pilgrimage for the 
whole of the Buddhist world. Yet it is confidently asserted that for the last 
three or four centuries there has not been even a single votary of that religion in 
the w^hole of the Provinces of Bengal, Bibxlr, and tJi|isyrf, nay, even in the iVhole 
of India. All the great places of pilgrimage arc in shapeless ruins. Buddhist 
religious terms have disappeared from the language of the people. Not a single 
Buddhist MS. has been found even after a careful search of thirty years. The 
name of Buddha' is, of course, known but as the ninth incarnation Visrui. 'Pho 
names of his folloAvers and his doctrine.s are absolutely unknown. The of 

his doctrine that is known, is know'n from the works, now little studied, of Nai- 
y4yikas who wrote treatises to refute them. In Kastern India itself the previous 
existence of Buddhism had to be discovered by the antiejuarian zeal of European 
Orientalists. 

It is said that the e.Kpulsion of Buddhism was complete, ilut can thiS'ever 
be a fact that the religion which counted its votaries by the million should 
altogether disappear from the soil of its birth and the scenes of its greatest 
power and influence ? One is not disposed to believe such a thing. And the 
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question whether there are Buddhists still In Kastern India is considered to be 
well worth investigation. The investigation naturally falls under two heads, 
namely, that of examining step by step, the downward movement of Buddhism 
from the time of Hioun Tsang till we lose all trace of it in the literature and 
architecture T>f Kastern India, and that of examining the various forms of worship 
prevailing in that part of the country with the view of identifying any one of them 
with any one of the various forms of Buddhist worship. For the first, there 
have been collected ample materials in the shape of MSS, inscriptions, 
statues, and Archaeological Reports ; but for the latter, the investigator is left to 
his own resources. 

In the cities between Mungfr and the sea, visited by Hioun Tsang during 
the first half of the seventh century, there were altogether 97 SanghjfriCmas or 
Monasteries with 11,500 priests, while the number of Dcva-Templcs was 442^ 
If tlic word priest means a bhiksu, as it evidently docs, at least one hundred 
families would be required to support a single bhiksu for a year, and so there 
were at least 11,50,000 families to support such a large body of priests. This 
means a population of nearly a crore. The existence of 442 Deva-Temples gives 
us no idea of the number of the Brilhmanic population, because a temple may 
be supported by a single family. 

Hioun Tsang speaks only of cities. Eight or nine cit^s had a crore of 
Buddhist population. The country must have had many millions. And so the 
. Buddhist religion may still be said to have been in a flourishing condition, though 
its rival was at the same time gaining in power and influence. < 

The Guptas of Magadha who ruled in the seventh and the eighth century were 
Buddhists, and their rule was not unfavourable to the prospects of the Buddhist 
religrion. Again, by the end of the ninth century the Pitlas came to power, in 
Magadha. These encouraged Buddhism to a great extent. The Monastery of 
yikrama Qfla rose to great influence during their ascendency and they conquered 
the 'greater portion of Bengal. DIpankara bhiksu converted Tibet, and a very 
Igrge number of Pandita bhiksus was employed in translating Sanskrit MSS. into 
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Tibetan. The bhiksus of Vikrama Qila wrote many commcniatics ; of which iho-^c 
on the SragdharAstotra and on the Ji^Jhic^uydvfiidra and PiKldhyihxhdlitiaiitra 
are the chief. There are numerous MSS. written about liiis period preserveil in 
the monasteries in Nepal, taken there, most likely, by lugitivos nyini> away from the 
Musalman conquerors. These and similar circumstances show that Buddhism 
was still a living religion, during, the whole period. I'he IMla Kings held 
their sway in Magadha. In Bengal their rule came to an end by tin? middle 


of the Kleventh Century and their successors in that coiintr) v, 


re Hindus whoj. 


did wot like the Buddhists. But even during their rule Buddhist MSS.' 


were written and Bauddha temples flourished. 


But by the end of the Twelfth Century the P/(las and Senas were involved 
ill one common ruin by the invasion oi the Musalmaii.s, who massacred a very large 
number of Buddhist priests at <!)dantapiiri. the capital of Magadiia. Budclhi.sm 
was about this time sappre.ssed by (ire and sword. But it siill lingered in ICastern 
India. I have elsewhere written r - 


** But there were traces of liuddhism lately (even after the Muhammadan 
invasion). A K^yastha belonging to Magadha copied a Buddhist MSS. in 144^*. 
The MS. is now at Cambridge. That shows signs of lingering Buddhism. Dr. 
Hoey has discovered an inscription at Mahet, dated i2nj .\. i>., dedicating 
a temple to Buddha. Buddhist monks were still at Gay;f so late a.s 1431 a.o. 
The Bodh-Gay#n;emple was repaired by a king of Arakaii in 1305. A biographer 
of Caitanya named Cu4^manidi.sa nientioris Buddhists as rejoicing at the birth of 
Caitanya. One of the great millionaires of S^tgrfon in ( aitaiiya's time belonging 
to the sonib'banii caste refuses to accept Vaisnavism on the ground tfiat he 
would not like to be saved when the whole w^orld round him was plunged in 
misery. This is a pure Buddhistic sentiment absolutely unknown to the Hindus. 
Qulapini, writing after the Muhammadan conciuest, makes the very sight of a 
Buddhist an occasion for performing expiatory ceremonies. The word of the 
text he quotes is N^agna or naked, which he e.vqtlains as '' Bauddhddayah. How 
could he explain that word in that way if there were no Buddhists in his Country P" 
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Since writing the above many proofs have been obtained to show that 
Buddhism lingered in Eastern India. 

There is a palm leaf MS. in the Mah^riji's Library at Khatmandu being No. 
85. This was copied by two Gaucfadegfyopisakas, or lay Buddhists belonging 
to Bengal iiFthe year iSiS after the Nirvana of Buddha. And there are many 
Buddhist Tdntrik works in that Library written in the Bengali or in the MaithiU 
hand. Professor Bendall speaks of a copy of the Qiksisaumccaya in the 
Cambridge Library written in a Bengali hand of the 14th century. 

A Maithili MS. of the commentary of the Prajnipiramit^ portion of the 
Bodhicaryyivatira is to be found in the Asiatic Society's collections. This is 
in a character four to five hundred years old. 

A Bengali Brihmana converted to Buddhism and persecuted at home 
went to Ceylon ‘where Par^kramavihu made him the Supervisor of the Bauddha 
religious establishments, Bitddhdgamacakravarii. Pandit Silaskandha of Ceylon 
says that this Par^fkramav^hu belonged to the thirteenth century, nearly fifty years 
after the Muhammadan conquest. The Commentator says that this Brihman was 
born in Vfravati in the Virendra Country in Bengal. This shows that in that 
part of Bengal, Buddhism was a living religion in the 13th century, to such an 
extent that it could attract even learned Brihmanas, for this Briihmana, Rifma- 
candra Kavibhtfraii, was a poet, a grammarian, and a rhetor iciaoh 

These facts show that long after the Muhammadan conquest in spite of the 
rivalry^)f Br^hmanas and the wholesale massacre by Musalmans, Buddhists 
still continued to exist in Bengal, Magadha, and Mithili, 

The Vajrisan at Gayi continued to be visited by pilgrims from various 
parts of the world. A Nepalese from Lalitapattan made a pilgrimage to 
Gayif and lived there for three years, about 1585. On his return home he 
erected a vih^ and named it Mahdbodhi Vihir. Its style differs from that 
of all other Vihiras in Nepil and is said to have been copied from one 
near Gayi, 



The 7 'eshii I.ama seni an Embassy in 1777 fo (ho V'ajiXsau ami paiil his 
respects toil by proxy. The Hurincse visited ji so laio as \ 'Oid 1S23. 

In the MS., No. 3582 belonging to the A-sialic Sceiety ot Bengal, oi a work 
entitled the Decivahvivriii there is evidence of the existence of Buddliisin and 
Buddhist tradition. lathe first 11 leaves is given an account oi I’^italipntra or 
Pattana city by Jaganmohan, a pandit learned in v.trioijs Qaslras. and a gre.ti 
traveller, at the command of Vaijala Bhdpnti, the Chanhrfn proprietor of four 
parganas about the cify of Patna. Vaijala died in the Samvat year 1570. 
CiCke Saptativinacandraganite Vikramasya ca Jihnaviiaiinflfre Mnto Vaijila 
Bhdpatfh. He lived at a time of confusion and made a small semi independent 
principality tor himself, hut his kingdom was destroyed shortly after his death. 
These eleven leaves appear to be the genuine work of Jaganmohan. The rest of 
the work was re-edited from torn MS. and from traditions by a Pandit alter 
V>mc lap.se oi time, Jaganmohan mentions that Sugatichandra, the King of 
Mahendr^ditya, a worshipper of Ihiddha, conquered Patna and many otVun 
cities?, llis Queen Hansagadd was a devoted worshipper of Buddha, lie con- 
quered not only the w'hole of Eastern India but Cfna, Laghuefna, and oilier 
countries and i.slands. He established a Buddhist Matha ai Amara v>n ilie 
IrlCvati. He conquered Hharmiipura, the Capiial of V'ogf 1 'audita in Bengal, 
who was a son of Mah^deva. After making all these con«jiie.st.s and paying his 
respects to all th^various shrines, lie went to his comUry in the West. Jaganmohan 
mentions many Buddhist rite.s and cereinoiiics, but they have all been taken from 
the Hindu TaiUras; of genuine Buddhist works he appears to know very little. 

Jaganmohan also says that after the incarnation of Buddha there was a 
king, Sucandra or Bhiicandra, byname, who csiabli^hed many ciUe.s in Magadha. 
Old traditions stil 1 lingered in the birthplace of Buddhism. 

The most important piece of information about the existence of Buddhism in 
India in the seventeenth century has been obtained from Tibet ; ami Dr, Waddell 
has laid Buddhist scholars under very great obligation by publishing an 
abstract of the wanderings of Buddhagupta Ntftha in India about the year 1608. 
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I give an extract 

'^Thence i.e, from Samhudha he went to Bhangala via Jagannitha and Trilinga. 
Thence to Pundavarla 'gavasadnt from which in twenty days he reached the 
shrines of Ifasramagaram and Devikola in the upper part of Tripura where he 
remained in the monastery formerly built hy the great Siddhi Krishnakar. ITe also 
visited' Haribhanja, Phukhrad and Palgru. In these countries the clergy and holy 
books were numerous and the religion prosperous. While there he heard a variety 
of esoteric teachings from the life of a great Pandit named Dharma of the 

Haribhanja Chaitya believed to be a pupil of the Great Siddhi and also found 

a I^ndit Up^siki named fictagarbaghanna. He also learned here the original 

authorities of many of the Sdlras. Then he visited the Chaitya, and 

he saw the magic circles of Janakaya and Siddhanyakadaka.” Buddhagupta Nitha 
made also a pilgrimage to Mahdbodhi and the Vajrdsan ; he lived in the neigh« 
botirbood of Giyi for several years. 

** On returning to India proper Buddhagupta visited Trilinga Vidy^nagara 
Kamadaka (Karnatic) and Bhamdva. At the latter place he met the great Siddha 
Sdntagupta. Henceforth the pilgrim Buddhagupta is known as Buddhagupta 
Nitha. He was especially empowered by the Yogini Dinakara and Great 
Guru Gambhiramati. And he had taken instructions from the Superiors (Skt. 
Uttara ) Sudhigarbya, Gantapa, Betatikshana, Bhirabandhu sRid Ghaghapa, all 
of whom were followers of the aforesaid great siddhi Sintagupta. He then 
went to the Mahibodhi in the Middle Country and made a small house for 
meditation close to the north of the Vajrtfsana. Aftervrards he visited ^he 
eight great shrines and the Gridhrakdtagiriguhi and Praydga. Forty-six 
yeus had now elapsed since his last meeting with Tfrthi Ndtha. Then he 
built an assembly house on Khagendiri hill to which many Yogis resorted, 
he received Royal patronage. ” 

This shows that in some out of the way comer of Bengal and in Magadha 
pilgrims found Buddhism of some sort still flourishing. 
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This was at ilic beginning oi the Sevenlecnlh Centuvy hut wc have some very 
curious inforniation about Huthihism in India in the beginning oi tiie Kighloetith 
Century. This is from a work entitled Buddhaoiritra. 1 giH a mutilated copy of 
a part of the work from Pandit \’’indhye<;variprasid Dnhc of neu.ires, and there is 
a copy of another part of the work in the Library of llie. Asiatic hocieiy of liengal. 
It was written in Benares by one Nifthurim who as a 13 iiddi)ist ineudicant took 
the name of Nathamala Brahraacirf. The whole work was compiled in r j years 
from 1755 * 7^7 Sarnval and is said to contain i 250,00,^00 clokas, ('') It say^ 

that Buddha was to incarnate himself at Ba'larik 4 <,Tama on the 8th of Mjfgha in the 
year 1755 Samvat; and that the five great gods Visnu. (^/jva, Ganapati, Qakli and 
SOryya came to Nathainal on the slh and asked him to write iMukhahli^Ikhi 
Grantha, the same designated Buddiiacaritra here, to celebrate the advent ot Buddha 
and the reappearance of Salyayuga in the midst of the Kaliyuga. The author 
knows nothing of Buddha and Buddhism but knows him only as an incarnation 
of Visnu, He preaches peace to all living creatures, deplores the imposition 
of Zezia on the Hindus, mentions Aurangzeb and his rule, praises Akhat who 
is said to have reigned for 91 years. The portion tound in the Society's 
Library, Biiddhacarilra B b6. contain.s an account fighting l^-tween 
Buddha and a large number of Daityas belonging to various countries, the 
name of ^uraacn appearing very prominent among them. The language is a 
curious medley of bad Sanskrit, bad Hin(lf,and bad Bihrfrf. There is rarely a v orn • 
plcte sentence, but the work professes to teach all sciences. Sanxvat i7?5 
A, D. The wwk began in that year and was conij.deted in 17 it. Nathamala 
employed four students, whose names he gives, to write out this voluminous work, 
under his own superintendence. This work appears to bo Budcihistic only in 
name. The author did not live at the Rsipattana or Srfriifltli, pcuhaps he did not 
even know its name. He lived where others lived. He meniion.s Kh^lispuri, 
R^m 4 pur£ and the Gbit dedicated to 64 yoginf.s and so on. The name only 
of Buddha survives in this work. 

I think it would not be out of place to mention here that Buddhism lost 
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its hold on the people of India, not so much because its enemies were powerful, 
but also on account of its own weakness. The word bhiksu, in later days, was a 
byeword of reproach, and the idea that the Buddhists were extremely sensual and 
licentious had been gaining ground in India for a long time. Many sects arose in 
the bosom oiBauddhadom itself which openly sympathised with the Saivayits and 
others. The Nithas or saints arose in India and Nepal about the 14th century, 
who were reverenced both by Hindus and Buddhists. In page 394 Vol. XVIII 
Journal R. A. S. old scries, Brian Hodgson says that N^thism or saintism was 
the bridge unking the orthodox and the heterodox, the Brihmanical and the 
Saugata sects. The Nithas were said to have been possessed of supernatural 
powers. They were not much attached to any creed. They had their own 
followers who worshipped them as Gurus and considered them identical with the 
supipme deity. The Brifhmanas shunned them as much as they shunned any 
man belonging to any heretical .sect. But they had immense influence among ' 
the other castes, specially those outside the pale of Orthodox Society 1. those 
people whose water the Brihmanas did not accept. Though there were fourteen 
or fifteen great Nithas, the number of minor Ndthas was very large. In 
Bengal an entire section of the yogi caste call themselves Nithas, and those 
were anxious some years ago to assume the holy thread and become Brihmanas 
I. made an unconscious effort to regain their religious supremacy. The 
story of the traveller Buddliagupta becoming a Nitha has been given above. An 
investigation as regards the position of these Nithas in India would be of 
invaluable use to the student who interests himself in the history of the changes 
which brought about the present state of religious, social, and moral life 
of India. The Hindu Tantras are replete with Buddhist ideas and Buddhist 
words, and some of the rites and ceremonies prescribed therein are purely 
Buddhistic ; though this is not Buddhism of the purest kind. 

I may now conclude the first part of my enquiry with the observation that 
there are many points in this which require clearing up and that there are 
others which are in a very unsatisfactory stale of progress. 
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As regards the second point, there is a curious form of worship prevalent 
in the Western and Southern part of Bengal among the very lowest classes of 
the so called Hindus which appears to me to be worthy of investigation. The 
feature that strikes me is that the worshippers rarely, if ever, accept tlie minis- 
tration of Brihmanas. The Domas, the Pods, the lldcjis all dioso wl-.o are 
regarded with abomination by Brihmanas 4rc the priests oi this worship. The 
formulte of worship arc sometimes in Bengali and sometimes in Sanskrit both 
equally ungrammatical. Hogs, ducks, ar>d fowl are often sacrillccd before the deity. 
There is a vast body of literature belonging to this form of wor,ship much of 
which remains yet unexplored. They have their processions sometimes on a fixed 
day in the year, sometimes any time after due notice. The priest never insists 
upon daily worship, though arrangement for daily worship has been made in many 
places. They administer certain medicines as specifics, as the special gift of 
the deity, and the relieved patients make their votive offerings. The deity is some- 
times worshipped in temples, sometimes under trees, and .sometimes in the open 
air. Sometimes an image, sometimes a piece of stone covered with vermilion, 
and sometimes an earthen pot filled with water represent the deity. T^ps or brass 
or silver nails driven through the stone is a principal feature. The nail-heads re- 
present as they s.ay the eye of the deity. The paraphernalia of worship has been 
taken from the Brihmanas as a rule. There is the meditation of the deity, the 
bathing (rf the deity, the offering of flowers, edible., iter, and sandal-pasic ; oil 
and vermilion form the only exceptions. The deity is generally placed facing 
the east, while among the Hindus the priest generally faces the cast and thd north, 
the deity facing south and west. Almost every village west of the river Hugli 
has one or two places of worship. At the time of a festival they can multiply the 
places of worhip, as the worship is often conducted in the open air. Hindus, nay, 
even the worshippers of this deity themselves, believe that he i.s either a form 
of Visnu or a form of Qiva. But in their books he is mrtch above them. He 
is the Supreme Deity, the creator of the Hindu Trinity. The name of the deity 
is Dharma Th^kur ; he is also called Dharma Rija or Dharma Riya ; he goes 
by different names in different places. 

% 
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LtTCRATURE OF THE OHARMA WORSHIP. 

in the year 1884, Babu Jogendra Niltha Basu, the editor of the Bangavist 
Newspaper published a vrork entitled Dharma Mangal, or the auspicious celebra- 
ttot\ of Dhar|na worship. The author was Ghanarlm, a native of the Burdwan Dis- 
trict, who wrote his work under the patronage of the Burdwan Raj family in the 
year 1710 (A.D.). The author was a low Brahman, who officiated in religious 
ceremonies of the Candelas. The story differed widely from that of the ordinary 
run of the works in ancient Bengali. In that book itself there is a statement 
that the story was derived from Hikanda Purrhia, and that the first poet whd 
wrote on ihe subject was Maydra Bhatta. But since then by personal enquiries 1 
teve come to know that there are others who have also WTiltcn on the subject. 
Rdpardm is a poet whose work is veiy popular in the south of Calcutta. Minik 
candra Ganguli’s work was obtained from Midnaporc. Rimcandra Banerji is also 
known in that part of the country. KheUfrdma is mentioned in the work en- 
titled Bengali Language and Literature by Babu Dine^ candra Sen. The works 
of all these writers treat of the same story with slight variations and alterations. 
But, above all, is the work of Rdmdi Pandit, the first great priest of the Dharma wor- 
ship. His paddhati (liturgy) is followed in many parts of Bengal. Rimdiwas a 
Itfiti hy caste. The Bditis are low people who live by making mats and beating 
dmins. This is all the literature on the subject known to me. ^ But I have often 
heard people speak of a Dharmapurdna. This is neither the Dharmapindna in 
Sanskrit noticed by Rijd Kijendraldla Mitra, nor the Vrhat Dharmapurdna which 
is under publication for the Bibliotheca Indica, but must be some Bengali Purdna * 
: in honor of Dharma. Of the works on Dharma I have got the printed edition 
cd GhMardm, Mdnik Ganguli’s work, a portion of Rdmdi Pandit's Paddhati, and 
a fragment of Rupardma’s work. I expect to get the others very soon. 

ITS ANTIQUITY. 

Glumardm says that the deity Dharma made him^lf known during the 
reign ed the son of King Dhanna Pdla, and I fancy that tUs DIuurma wui 
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the second king of the P4la Dynasty. His capital was Goii<ia. The Pdlas 
though they held their Court in Magadha always call«*d themselves Gaiulccvara. 
The scenes in the story embrace the whole of Eastcru India from Kalinga 
to K^mardpa. The principal cities were ruled not by Prdlimanay, Kiyasfhas, or 
Vaidyas but by Bdruis, Gopas and so on, thus testifying to a slate of things be- 
fore the ascendancy of the Brdhmanas. The story, in common with ail religions 
works in ancient Bengal, begins with a scene in Heaven, in a council-chamber 
of the deity most anxious for the spread of his worship ami busy in devising 
means for the accomplishment of his object. This is the type of onr ancient 
religious poetry. We find this in Candf, in Manasd, and even in the Rdrndyana. 

MA'NIK QANGULI S WORK. 

Mdnik Ganguli was perhaps the first good Brdhmana who undertook to write on 
Dharma. A Hindu, writingon Buddhism, is not unknown in Sanskrit Literature. 
Ksemendra, the Kagnifrian Hindu poet, wrote the BodhisattvivaJanakalpalati 
at the request of his Buddhist friend Nyakka, and Kalpalatd is now a standard 
work of the Buddhists in Tibet. Similarly MAnik Ganguli, a Nydy.i student, a 
Brdbmana, a Kulina, belonging to the BAiigAl Mela, was requestcil by Dharma 
in person in the disguise of a BrAhmana to write a poem in iionour of himself. 
The passage in MAaik's work is : — . 

^ li 

^ 

He, Dharma, wrote out the formula of hia worship and gave it to him. Do 
write a poem in strict accordance with this, he said. Vour fourth brother will be 
your mu.sician and your fame will spread all over the world. ’’ 

It must be premised here that Dharma manifested himself before Minik 
while the latter was going to join hi.s Nyiya College at TungAiji, on the n>ad 
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by the side of a tank. Mdnik was naturally very much surprised, for Brihmanas 
think such work to be very degrading. He hesitated but Dharma said : — 

hifck tstc? 

Why do you fear when I am to protect you. Hear with attention all about 
Maydra Bhatta, 1 have supplied him with a spirit of devotion to Visnu and 
settled him in Vaikuntha. His fame unfathomable fills the world. 

So much importunity from a deity, however lowly, induced Mdnik to under* 
take the work. 

THE FORMULA OF MEDITATION. 

In the Indian process of worship, the formula of Meditation plays an impor- 
tant part. After the worshipper is seated, and his seat, the elements suprounding 
him and the portion of the earth supporting him, have been propitiated and the 
minor gods appeased, he takes a flower, puts it in the hollow of his left palm 
and covers it with the hollow of the right one, and with his eyes closed he medi- 
tates on the principal deity to be worshipped. Meditation iqaans an attempt 
to bring before his mental vision the form of the deity as given in the formula 
of m^itation. This is called Dhydn and the formula, Dhydnamantra or ' 
simply Dhydna. The formula of meditation among the Hindus is given always 
and without exception in Sanskrit. But the Dharma Dhydna may be either 
in Sanskrit or in Bengali. The Sanskrit Mantra runs thus : — 

nmt mfti mi to i 

TOTOMMd 

TO* TO PitSst IITOOI MRI M5 I 
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'*He has no beginning, no end, and no middle; neither hands nor legs; nor 
the germ of the body. He is the Lord of rogts, approachable only by knowledge, 
pervading all men, and Lord of all the worlds, the first principle without taint. 
O giver of boons to men, let that deity who is the same as Qdnya. or void 
protect us.” , 

This I obtained from an illiterate Dharma priest at (^iiogitcchi in the Burd- 
wan District and I give it just as 1 heard it. The lower classes all repeat thi.s 
formula without much alteration. 

I have got a more grammatical version of the formula from a learned 
Brihmana near the Rijbindh station on the East Indian Railway. It may be 
asked how a Biihmana can be a worshipper of Dharma. This will be deter- 
mined afterwards. His version is : — 

imw I 

“ He, who hastneither beginning, nor end, nor middle, neither hand.s nor legs ; 
neither body nor voice, neither form nor colour ; neither fear nor death, nor 
birth; he who is approachable by the great Vogis, pervading all men. the 
I-ord of all the various worlds, he who fulfils the desires of his votaries arid grants 
boons to gods and men alike, that deity in the form of a void should be 
meditated." 

This formula also is not perfectly grammatical. The word Qdnyamdrtlt 
points to a Buddhistic origin of the deity. The Hindus never believed in 
Qdnya as the origin of the world, while Qfinykli and Mahiyunyatjl .arc the great 
goals of the Buddhist religion. 



The Beng;ali Formula is this : — 

I tSSl ^5! >1#?^ ^<(151 II 

CT 'fifN? «itfl«T 51 w I «ro sitCT? «nr c>f^ ’^Ftc^i ii 

CTt? Jitc’f (^^tw ^?r5l I 'iiv ’gpes % 5iWi ii 

C'2(5T ^sl?ra I ^t>H ^ir%l -£r^ Wj^ II 

I f%| s« ^ -2tf >rf^*<tc5i II 

’RTPf CWl?^ ^ 

srtc’m 'a#m cBTt^it? ii «Rt? ii 

5Ffi|? <ff^ I II 

c^rtc’ic® ^pfifT ’?%fR I ^ ten n 

c? ntcii «sf^ «it??fni c3!Rit5r i ^ «it1% ^ »ro ii 

f|5i snr i?(m sftf^ sitft ^ 1 
’ftol? sif^ »R3i sift ^1 1 

'SftN '94(,^ <£t^ 4ftU?R '5t?l I 

^9iy® ftc9R <2rf siftrs i 

»ii3f ^ ’?ftri?R ni^ I 
^ft9i ft»rsR:?i I 

ftw fiTRM bm ^It^ I 

sftrc® 3itft ^ I 

gWt^ft^ b[»1 :5C*IR1 ’BR*l I 

^jtf^ :gi^^9l ^ j 

5iCTc« ftFtft fapn»rKfl 1 


91^ 9R ^ <3^ ^5nr 11 

^ ft?l??si ft’^tWl 4t5l « 

ftf^ 4t?R:‘l iSiCSR bRitfrt II 
ftsi ^ ^^CgH g ft cgR II 
wf^*! ^491 ft[ft 

OTf^ 5(1^ (WJtft 11 

^ 9Rft?fi 5iMi ^ircir II 
r^ r^ <1m®T?r ®iRf 11 
c^ #rai ^ppi srcsm B 
apPltOT wftoi w 11 
^ «f*ir bw ft!il B 

^ bR 'gfti sic^ B 
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1 ♦ir^i li 

«rc^ w ^ ♦tf®'® ?it*rl^ ’tt^ I fw *t^iisi ^*11?! 11” 

I will not attempt a translation, bccausie these Benofali man/rds have not 
been found in any MSS. 1'hey have been lakcMi down from the mouths of 
ignorant, illiterate, and low-born priests of Dharma, who themselves ilo not know 
the meaning. Dharma i.s here called Yugapati, Lord uf the Yuga. In Nepal I 
hkvc heard even Hindus say that this is Huddlia\s pd/4, reign because the next 
avatira Kalki lias not yet come. The IJiiddhists consider Adi Buddha rcpresojit- 
ed in the stdpas as the Lord of time. 

apa II 

That is, ill the Mandala or circle (representing (^linvaU) there mauifestcii 
itself a bee, the Adibuddha. The serpent lord V4suki was born at llie same time. 

The Nigas play an important part in Buddhism and tispccially in later 
Buddhism. They are aImo.st coeval with Adibuddha, because Ndga is the A'sana 
or seat of one ot the DhyinI Buddhas, namely, Amoghasiildlia. 

Dhanna created I’irvati, the Adyd QaJui, of the Hindus. While she is the 
Primaeval Power, Dharma is c.alled Anidya, without a beginning. ’ Pdrvati 
conceived through the grace of Dharma and gave birth to Brahxii, Visnii, and 
Mahtfdeva. 

By this formula, apparently Dharma is worshiped in the form of an earthen 
pot full of water; for it is slated ; — 


nfei >2^1 C W 

’i(C& ^ ^ m ’^•<1 ^?t*l I 
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“Who can fortn an idea of the Lord, the' beginning of all things? O one 
who is Ntfriyana in your own form come to this earthen pot and accept my 
worship." 

, THE FORMULA FOR* BATHING 

The Formula for bathing the deity is curious : — 

“'Q b I ’tfSft ^*tl1 C^’tafl II 

F I »l?l ^ ^ibl II 

«fei »l^l =5151 5R?R »(*0 'Bit’W Wl I 'SKt'fS II 

I (?l ^ (?R C'jfWfoqs ^1^ II 

COlffR^ vl|Sl CMRtflip »i|9lW^ll 

«il5l (Stra itCT I ^ TOR 'Sif ^“SlTOl II 
?rt5l %5 ?Rt^ ’IR »il^ ?R1^ fw II 

This also cannot in the present state of our knowledge of this worship 
be translated. All the different rivers came together and fell into the 
Dholsamudra, meaning the broad sea, literally, the sea like a' drum, for bathing 
God Dharma. 

HE ABUSES SACRIFICES. 

Heje is an instance of the immense power of Dharma. 

's <?iR >R3T ^ TOi ^urR m I 

»f«r %i «iiR ^R 

^ ^ »IR II 

Ri?nj tsR ^ni ^ TO I 

TO Tor R«iyR TOs« ^ *rtr ^i 
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^ c?t<( ^ «itf^ ^ ’tt^ I 

cp^r ’^tfT ^ ^ *?t^ I 

«rtWT? m ^ ^C9 1 

♦tfb^ w\ *(111 ta «ft?ft®i I 

it1% ^ ^s?tar I 

(351 5#'9 ^ «R?f ♦tW ntn II 

With sixteen thousand gall (monks ?) RJtmlEi Pandit was going to worship 
Dharma. Ksi Muni Mirkahdeya was also going that way. lie saw the temple 
of Dharma, with resin and other incenses iiurning. Miirkandcya a.skcd Kapita 
Muni why they were crying " victory, victory.” He said the shining is use- 
less, the music is useless, the light ol Dharma is useless, because Dharma abuses 
sacrifices. So saying Mirkandeya went on. He felt feverish, die got eight kinds 
of leprosy, colic pmn, and other diseases ; die whole face of the Rsi was greatly 
affected by white, which is peculiar to Dharma. Now Rdmdi Pan({it says that if 
the Rsi gives a tank- full of honey and heaps of c*akcs, if he can fill up the 
temple with honey, and cat the broken victuals from the gatis and bhagats t.e., 
regular and secular followers of Dharma then and then only will the Rsi 
M<rkandc}’a obtain immortality. 

Dharma is accused of abusing sacrifices. This reminds one of the cele- 
brated passage in Jayadeva about Buddha in the Daedvaufrastrotra. 

filsn 

sr« ai«r^ » 


3 
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This refers to Buddha. In later Umes the followers of Buddha resented if 
Buddha was called aii*' abuser of the Vedas. They called him 

the abuser of Sacrifices. lUmacandra Kavibhdrati says — 

9ht wntmc: i 

S St fwii 

if Jt^tqfsii isidl *t?qqf*!<rfa*l h 

He abused that part of the Vedas ’^which enjoined sacrifices and not JIfy 
Vedas. 

HE IS RESPECTED IN CEYLON. 

1 will here quote a passage from R£m4i Pandit's Dharmapujipaddhaii or 
Dharmapurdna, a portion of which I have succeeded in obtaining after a good 
deal of trouble in manuscript. 

'SrttfT fsRN 

ck^ C*lf^ 

I 

I 

"The primordial king- has his image at Nimdva (a proper name?;, the 
original place of Dharma worship. The earth divided into nine parts has gone 
to the' end of the world. In Ceylon the God Dharma is greatly respected.” 

Thi^ is indeed a very strong indication of Dharma being Buddha, because 
he is very much respected in Ceylon. 

THE GODDESS OF SMALL-POX ALWAYS ACCOMPANIES DHARMA. 

In many of the temples of Dharma the image of <Q(taU, the goddess of Msall- 
pox, holds a prominent place. In the Dharma temples of Calcutta, Qftali’s image is 
bigger than that of Dharma but placed below his. In Nepdl many of the places 
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sacred to Buddha, have the temple of llidti, the Godiless of small-pox, at the 
entrance. In Svayambhii Ksetia IMrfii’s teftple at the north-western corner of the 
Stupa is the second prominent object to be seen. At the Siinha Srfiibavdha 
Vihira in the city of Khitmandu the temple of llirili is on the right side of the 
entrance. In the Brhat-Svayambhti-purina it is said that no Vihira sh-onUl he 
without Htiriti. I quote the verses from the Krhat .Svnyambhfi Purina, page 428. 

^ ^ 2iT ^ 

11 

itr: 

<rerr: ^ ^ 11 

msn ^ ?ngnrT r^n: 
fRfT ^ ?n 11 

^tRTsn ’^Ri^rr If^rrftr 
TTcbJTwfir ?ifwt fRT ^ II 

wn sf^rnETTfr iwtwTr 

friRt 

- - - 

fCST^ IRTIT^ ’BPERIR inTPR. 

yrft wi fiwr ^ l afgi R ^ ^iftnn^ii 
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“ Then he established the goddess HiriU with her five hundred children, with 
her to the south in an extremity of the western side. There will be no danger 
from tjfi on account of the merits of the man who worships her with the five 
articles of worship, with a stream of wine, with meat, sacrifices and fish, with things 
to be licked, <o be drunk, and to be eaten. Knowing that this people worshipped 
her tdways, they obtained the position of Nirogfmen (of men in perfect health). 
The people of Nepal and so, that of the other countries, the followers of Qiva and of 
Buddha, always worship the Yaksini named H^ritl with delight. People from other 
countries, even Bauddhas worshipped and honoured the good Goddess Hiriti." 

On account of the order of the past Buddhas she keeps out all molesta- 
tions, having her seat outside the Vihira or A9rama. Thus owing to the 
(wwer of svayambhfi what is there not found in Ilirfti ? 

Hfirlti is a Yaksini. It is difficult to ascertain whether Hindus have taken Qftalfi 
from the Buddhistic Hirfti or the Buddhists from the Hindu QitaU. 1 am inclin- 
ed to think that Hindus are the borrowers, because they always call her a. gdd- 
dess and a form of Kdli, but the Buddhists call her a Yaksini. 

LIME AS AN OFFERING. 

Votive offerings are the life and soul of Dharma worship. At the celebrated 
temple of Dharma at Mayuigarh i$ or 14 miles from Tamlidt in a south- 
westerly direction, pec^le offer lime to the deity in order to be cured of white 
leprosy.* This is not a custom among the Hindus. But in Nepil and at the 
Svayambhfiksetra lime is often offered. At the neck of the Sva)rambhfi Cbidtya 
where the Torana begins, lime is placed by the votaries and lime, washed by the 
rain smears the mound. At Agnipura to the north-west of the mound, lime in 
"small quantities is offered. Agnipura is said to be a hole in the earth but it 
1 »S been filled up with lime. The small mound of lime above ground is 
supported by a stone slab on the west. The shape of the slab Is like tltat of one 
cbniAlning an inscription but its eastern btee t.r., the amooth htce^ Is covered up 
by tte liiite tnound. 
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LOKECVARA AT MAYNA 

There is a temple at Mayni in which there is an invij^c of Kill with four 
hands and a phallic emblem of (^iva named Lokesvara. Lokesvara is the 
name of Padmapini, and he may have any number of hands. 1 suspect thal 
Kili is the Lokesvara, and the phallic emblem a dilfercnt tiling. In many temples 
while approprialinjf Biuldhisi images to Hindu use the sex is not much taken 
into account, specially if the images arc dressed, 'fhe Lokesvara raises a strong 
presumption of tlie Buiidhist origin of the temple in tlic neighbourh<>od of a 
deity who is most likely a Buddhist one. 

CAMkHA OR SAMGHA 

There is a tradition at Maynd that in ancient times three things rose out of 
a tank in the fort These three things arc Dharm a piece of stone, and a 
Qamkha ; the last two have disappeared, Oharma only remains. In many Buddhist 
holy places Dharma is represented by achaitya with shrines of five Dhy ini Buddhas 
around \t The shape of the image of Hharma at Mayni, as my assistant 
reports, is like the shape of a tortoise. That is the shape of a Stupa or a 
Chaitya, It has the legs and the head, these five things representing the five 
shrines of the five Dhyilnl Buddhas. So at Mayni the LMiarma alone i.s left 
behind, while Qamkha or the Sainghai has disappeared. The Samgha is represented 
by a Bodhisattva?^ andiokesvara as a Bodhisattva. In many temples, he takes 
the place of Samgha. May we not suppo.se that of the three things two are 
in the Hindu temple (the i»hallic emblem representing the stone, and Killi re- 
presenting the Qankha) and one, the most prominent, is in the Dharma temple t It 
is not possible to say ho>v the Dharma Buddha, and Samgha have been trans- 
formed into Dharma, a stone and Lokc^var or Kili, The transformation and the 
supposed disappearance are significant. 

THE POSITION OF BRA'HMANAS IN THE DHARMA WORSHIP. 

The Brihmana holds a unique position in Dharma worship. The priests of 
Dharma are universally low caste people, but they never oppose Brihmanas 
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worshipping their deity. The Brihmana can any time enter a Dharma temple and 
perform the Pdjd. In the neighbourhood of Brdhmana settlements, Dharma has 
two priests ; a Brdhmana, not very high in the caste, offers votive offerings of the 
Br^manas ; and a low caste man performs the daily or periodical worship and 
presents the offerings of other castes. In some places the family of the low caste 
man being extinct and the place having a large revenue from votive offerings the 
Brihmana priest has made the temple his own. He does not himself conduct 
the worship but employs an ignorant Brdhmana who worships Dharma as 
Qiva. I have seen such a place. Thu low caste people come and present their 
offerings, if these are objectionable from a Brdhmanic point of view, from 
behind. Thus the Brdhmans are gradually encroaching upon the patrimony of 
Dharma. 

The Buddhists aU'ays respected Brihmanas though the lattci* ahva.ys shunned 
them. At Svayambhdksetra Brdhmanas enjoy the privilege of worshipping 
and touching the deity. The Buddhist priesthood in Nepal is now confined to 
the Bdndis and the higher offices to the Gubhdjus, the highest section of the 
Bdndds. No man can be a Bdndd unless he is a born Bdndi, and none a 
Gubhdjd unless be is a born Gubhdjd. But if they can procure a Brdhmana boy 
to be a Bitndi or even a Gubhdjii they will gladly ailmit him. 

THE CALCUTTA TEMPLE ; 46, JAUN BAZAR STREET. 

QANECA AND MAHA'KA'L. 

The Calcutta temple of Dharma, situated at the premises No. 45 Jaun 
Baxar Street contains six prominent images namely Dharma on a simhdsana, 
with his conspicuous eyes and his tapering head representing the light of the 
Adi Buddha. This is a miniature of the ebai^a. Below the simhdsana are big 
images of Gane$a and Panednand who is regarded as a form of Mahddeva. Below 
these is a stone with eruptions representing small-pox. This is QftaU. There 
are Sasthi, the goddess of procreation, and Jvardsura, the demon of fever, also to 
be found in the room. I have already explained how Qftald or Hdrfti is a 
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constant companion of Dharma in Nepal. Gaiioca and Mahikila are regarded 
as Dviradevas, the Gods at the door of Dharma (sec page 196 Vol. II Dr. 
Oldfield's Sketches from Nepdl). There are two Ganei^as at the iwo roads 
leading to the Svayambhii and the images of Malidkdh arc to be found in every 
Buddhist temple in Nepal. ^ 

There is something very curious in the Calcutta temple. Just below the 
image of Ganeja and just above that of the Qltald, there are three regular 
shaped stones forming one object, the middle one being smaller than ihe other 
two* They are now decked with brass or silver nail-heads fastened on the 
stones ^'ith wax. But the object is no part of Qitaia. My guide could not say 
anything about this object. But one is led to susj)eci that this is the ancient 
representation of Dharma, Samgha, and Buddha in om.- piece of stone. This 
representation is very ancient, — much older than the present form of Buddhism 
In Nepal, 'f'he object is so much besmeared with vermilion that it is im- 
possible to sec the stone without careful washing. 1 suspect that the Calcutta 
temple is a very old one and represents a very ancient state of religion in this pan 
of the country. The temple building is new, having been erected in the Bengal 
year 1300 by Hari Mohan De, who treats the visitors with great courtesy and is 
anxious to explain the meaning of everything found in the temple. 

CREATION OUT OF NOTHING. 

« 

I have got a portion of Rimii Pandit's Paddhati. Ukc many good Buddhist 
works it begims without an invocation. One pari begins I 

I The whole thing is in Bengali. Its Buddhist character i.s 
manifest from this heading. It means that a Purina is now to be written 
which creates everything from (Jiinya. I quote a few lines from the beginning. 

^ ?li*t ’t'T % I »l% II 

^ fspST 'srhsH I (TRff W(? ^ ifl % II 



[ n ] 


’JIT TPf %I sft^ ’tsft^fsi I 
5rt^ ’?fl fw «T ^ 51}^ ^ SRfl 
^ f|»f <(ift CT '5»l’fr 

‘SWt^n 5it^ f% ^ I 

ifH c^ ^’t*! I 

5tf^ c^ srt^ fl«i »ttc3? f^m?i I 

- * • ♦ 


*f#5 ♦it^ 5rt^ "it^. warn « 

Jit’lll W II 

3^ !fl fi[9I 5T1 II 

»?ST iltft f5»T ^RTl H 

II 

«lt^^ %l *R?Rl II 

c^ -sri ’?ir5l3 II 

« « * 

^ m cs If 


“ There v/as no line, no form, no colour, no mark ; neither the sun nor the 
moon : neither day nor night ; neither water nor land, nor the skies ; neither Mem 
nor Manddra, nor K^Us; neither gods, nor images, nor any form to wMsIup. 
Who is there in the inmense void (dear) to the Lord ? Neither any devoteenor any 
ascetic nor anyBnfhmana; no mountain, nor hiU,n othing tmimate or inahimtue. 
There was no sacred place, nor Ganges water, nor confluence ctf seas 
and rivers, nor any. god. There was neither- any creation, por any god 
nor any man ; no Brahnuf, nor Visnu nor any receptacle. There was no 
sacred day nor sacred ceremonies, nor any devotee, nor any* ascetic. There 
were no holy places, neither Gayd, nor Benares, nor ;Praydg,-nor Mildhava. What 
is there t(> discriminate? There was neither heaven nor earth. All was a wide 
waste of void. The Lords of the ten quarters did not exist, neither the clouds 
nor the stars. There was neither life, nor death, nor the oppressions of Pluto. 
The four Vedas did not exist, nor disputations about Qastras. lie Lord the 
creatm’ made a secret Veda. « » • * Making obeisance to the feet of 
Dbarma, Rdmii says, hear my words." » 

liiis is an emphatic and downright denial of the existence anything 
bMor^eteation «.r., an emphatic aad'downright denial of the jWndn . Of 
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creation. All the different schools of Hindu philosophy agree in saving llrat 
there is or are one or more eternal entities. But this new creed denies the 
existence of any such thing, and in doing so it discloses a close alfinily to the 
later form of Buddhism— the. religion taught in the PdramiUs. 

One may suspect that in the passage cited above there is the Pr%hhu, Lord, 
who appears to be an eternal entity. But what is the Prabhu ? It h,as already 
been shown that he also is Qunyit-mirlti. (See supra). 

The following is from a priest at Ghdntai : — 

51^ 5^ 511 CT nhst?! I *11 511 ffe?! ^ li 

(?rft 511 I «i^ m CT II 

511 f^C»R I 

2itCT 5n fwi?R ^at 551^ I “jw? Bf%«i5{ ysRftfj dMtfij* li 

^?W5i 5^ mfd I dstas? <Fftn ii 

^ *W ^ 515 ^9C5ni 5^51 1 5ig^ f*i9i%i f«f;? ^ ii 

spwi '«iftPRl I CWd f^95itfl 5111 II” 

” There was neither heaven nqr earth nor the nether regions. There was 
no birth, no c^ath. Neither gods nor goddesses nor teachers nor pupils. 
Dharma, the blue and the not*blue was born. A father did not beget him. 
A mother did not give him a place in her womb. The beginningless holy 
person was born in the void. Spotless and formless he defied comprehension. 
The Lord created his own form. He got his hands, legs, and shoulders. He 
opened his eyes and saw. He saw the nine portions of the earth and the 
fiery form of -^^Brahma. Therefore salutation to the spotless.” 

RA'MA'I PANDIT, 

The name of Rdmdi Pandit occurs very often in the above. He made the 
Paddhati in Bengali. A portion of the Paddhati in manuscript is in my possession. 

« 



[ 26 1 

l/Mg metrical pieces of his composition have been obtained from Maynd, (see 
supra) at the end of which occurs the significant line; 

"one R^mdi Pandit is to be regarded as one hundred.*' He seems to 
have moulded some pre-existing form of religion most likely a form of the 
Buddhist religion, current amongst his countrymen, into its present shape and 
prepared its liturgy in the vernacular. Ghanarim in his Dharmamangal 
says that Rimdi was a Haiti by caste, that he lived by the side of a river 
at a place named Clfmpdi, that he was regarded even in Dharma Pata’s 
time as a great Saint, and that it was at his hermitage that Ranjdvati obtain- 
ed a boon which led to the birth of her son I.,dusen, the great propagandist 
of Dharma religion. But it is doubtful whether everything that goes in the name 
of Rimdi is really his composition. For in one place he distinctly makes 
mention of the Musaimans and their religion. More thorough investigation 
might bring new facts to light, but his position as the head of the Bengal Dharma 
cult will never be denied. 

WHAT IS DHARMA 7 

In the previous paragraphs an attempt, however imperfect, has been made 
to‘ identify Dharma worship with the Bauddha religion. It has been shown that the 
followers of Dharma equally with the followers of Buddha bdlieve that the 
world sprang from non-exi.stence. It has been shown that the all-seeing eyes 
are pfbminent things both in the images of Dharma and in the t^haifyas of the 
Buddhists. It has been shown that like Buddhism in Nepal the Dharma wor- 
shippers have admitted Ganeja, Mahakdld or Panednanda and l^ftald into their 
pantheon. Many minor identities have also been pointed out. But an objector 
might now say, all this might be quite true ; but if Dharma worship were really 
Buddhism why should it have a new name? This may be answered by saying 
that Dharma is not a name new to the Buddhists. Dharma is the most proud- 
nent person or conception in the Buddhist trinity. He used to be represented 
by; the most prominent object in a Buddhist neighbourhood vit. the Chaitya, or 
l^dpa rising from two or three to two hundred or three hundred feet above the level 
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of the ground. The Nepalese perambulate the Chaitya. but worship the various 
Dhyilni Buddhas who liave their places assigned in niches aiound t l)i.s *>juge mass 
of brick or stone. But there are no niches in the Tibetan Stiijra^ '['hero they 
perambulate and worship this’huge object. In Nepal (^..(kya Muni is regarded 
as Vyisa, one who has simply recorded the Buddhist iradiiioii Mii> figure is 
prominent in the Vthiras where monks used to live in ancioni time and where 
the Bindiis or priests now live. But in the greatest places ot Buddhi.st wor.sliip 
vtM. the Svyamblm and the Mihii>odha he is nowhere. The Samgha is gener- 
ally represented by PadmapiCni or Lokejvara who has his shrines scattere<l all 
voer Nepal. But he is not to be found in the Stdpa. So out of the three 
Buddha» and Samgha were placed in an inferior posiiioii and Dhanna hold a 
strikingly prominent position. It is no wonder that the ignorant Buddhist 
votaries should in the lapse of several centuries stick to Dharrna and forget 
Buddha and Samgha. There is another reason why Buddhism shouid be known 
as Dharrna wor.ship. The Buddhists called their religion Saddharrna or Dharrna. 
They rarely, if ever, called their religion Bauddlia Dhanna. The Hindus 
called them Bauddhas and they called the Hindus IMsandas. They called them- 
selves Saddharmachintakih. lender such circum.stances, after the massacre of 
a large number of Buddhist priests and after the afliJialion of the literate and 
wealthy classes among the lay Buddhi.sts into various grades of Hindu castes, 
it IS no wonder that the ignorant masses without intelligent guidance should 
forget their own traditions and form a new one according to th ur ignorant 
fancy. 

THEIR ANTAGONISM TO THE BRA HMANAS. 

The worshippers of Dharrna live in peace, and whatever iheit tenel.s may 
be they exhibit no hostile feeling to the Bribrnauas ; and so some one m«iy 
argue that as the Br^hmanas would not condescend to minister to the lower 
classes they allowed them to have their own priests. This is a matter of 
sufferance, and therefore the Dharrna worship is only pan of Hinduism, may 
be an excrescence. But a quotation from Rirndi i^indit will settle this point and 
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shO!^^^t th« wonhlppcM of Dhanna often entertained very bitter feelings 
against the Brghinanas and in some cases fraternised with- the Musalmans. 

Ifanwpni ®sri 1 

5rt9WW HtC’t ’RI II 

^ ^ *m, 4t*i ^ ^ I 

iRt®pnS ’Rf, ®rt sftfSp’f I 

(?#i^ ^ ^ RUI caft^, »i*i%?i B 

ca6f atfsi tea*!, CRittn ^ caf^ 

«K!IW *11^ »IC5 ^ ^ *f*0, C5W ^ C4 4C1 ♦iW*! B 

cffenw f^*l, ^ »RBEf?l*l, l - 

b(^4tf4inv^, irt!rtc4 ^ 

^ ^it^ltcac® 4t*i 4lt^ (?HU^ i 

(ai^dW aitC^ 'Slf, CMlWm ^^ ., ' 

bpot CWS fpac® ^ If^ 1?. : :f 

’iCT Rirl ^fpRpf, 

4tPl, ^ n 

C5¥^ sfW ^ • 

" ^ blEPlJI W Rfi^l * ; 

" ■ Rirt'^-44^ ■■ : ' 
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0^ c«T^i 'im, »ihi^ «t5i i 

•jfiral Mc^ *lftr, ^iWfip *tfb^ ^ ^ ^ n 

“ There are sixteen hundred families (of the Brihmanas i*) in Jijpur. They go 
to different places demanding daksini ; where they do not get any they pronounce 
their curse and thus burn the world. At Maldaha they levy a regular tax (the 
meanings of the words c^fr, are not known'. Tiiey go demand- 

ing daksind, where they don’t get any, they pronounce their curse .and thus burn 
the world. At Maldaha they levy a regular ta.x upon all without distinction. There 
is no end of their knavery. They have grown very strong ; ten to twenty come 
together and destroy the worshippers of Dharma. They pronounce the Vedas, 
fire issues forth incessantly, everyone trembles before them. Knowing fully the 
secret, people say, O Dharma, protect us. Who is there other than yourself 
that can rescue us ? Thus do the Brdhmanas destroy the creation. This is 
burning injustice. Dharma from his seat in the Vaikuntha knew all this in his 
mind. Be produced illusion and produced darkness, fie assumed the form of 
VavuM, wore a black cap on his head with 'rriruc (kdmdn ?) in band. Riding 
oaa an excellent horse which frightens the three worlds, he assumed a name, Khoda. 
The spotless and formless was born in the flesh in heaven and l>cgan to cry Darn- 
mad^ (a Musalman term used at the'ceremony of raising the flagsuf!). All the gods 
with one accord -wore the ijira .or pantaloons) with great delight. Bhifamd became 
Muhammad ; Visnu, Pegamver; and Qiva, Adam ; Gane^ became a Gdzi. Kirtika 
became a Cisl. The Munis became Fakirs. Throwing away his proper vestment 
Nirada became a Sheik. Indra became Maulina. The sun, the moon, and the 
other gods became foot-soldiers, and all began to play martial music. Can4ilut 
transformed herself into Eve. ^mivali became Bibi Nur. All the gods 
with one accord entered Jijpur, brtAe the temples and images of Go<ls and cried 
' Pakijo, Pak^o.' Holding the feet of Dharma with his hand Rimdi Pandit 
says, * This is a terrible calamity.' ” 

The city of Jdjpur mentioned here is certainly not the capital of Utkala, but 
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is likely to be a city of that name in the country, mentioned in Mtfnikctindlra 
Ganguli’s work as a well known scat of Dharma worship. It appears that when 
the Muhammadans entered J<(jpur, the worshippers of Dharma, exasperated with 
the high'handed proceedings of the Brihmanas, made common' cause with them. 

With tha^materials obtained up to this time, I humbly believe a case has b$<si> 
made out for codsidering the worshippers of Dharma to be the ancient Buddhisit 
of IncUa. If further investigation confirms my views, a very large proportion of 
the population of Bengal will have to be taken out from the list of Hindus aild 
put down under the head of Buddhists. The Census of India will have to Bh 
considerably modified, and the theory that Buddhism has been swept away from 
the soii of India will have to be given up. Some idea of the number of DharmA 
worshippers may be formed from the fact that almost in every village in Central 
and Western Bengal there are some places dedicated to Dharma where all the low 
but numerous castes resort for worship. Most of these castes get no Brdhmans to 
minister to them, and therefore form no part of the Hindu population. But here 
arises a difficulty in determining the places of Dhari^a worship, because Dharma 
is worshipped under various names, and some of these thikiirs have already been 
included in the Hindu pantheon as one of the various forms of either Qiva t^r 
Visnu. I take from Minik Ganguli's work a short list of these different 
names in bis neighbourhood : — 

^ 

^ 1 191^ fCir ^ II 

/ ISpirtOT? I ^ 5lf^ TO sr® H 

I - ^ iiwmrtc<i II 
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^ cJit^snihi ii 

^ %55Rt?rte«i I ^ »rN«rtc!i ii 

’ffirai ’flrt^nin^ni m ii 

«pn5t<sttCT ^tfwi ^ I ^ *rti^ fro II 

“ I will first salute the Great of the Great whose forms are different in different 
localities. I will salute Bdku4l Riya at Beldihi. Numberless salutations to the 
feet of Qitala Sinha, to Fateh Sinha of Fullara, and B<(ku(}a Ray of Vaitaia. 
With a pure heart I bow to these, with my body bent I will salute with honour 
the Bu^i Dharma of Pdndugrdm, and cry victory to Dalu Riy of Sydmbazar. I 
join my palms before Jagat Rdya of Deypur, and I salute the Kanktjabicha 
of Gopalpur, to Kilicand of Siyds and Biku4a Rilya of Indds. I will salute 
Svarupa NtlriCn of Gopur on his golden throne, and Rdp Ndrdn of Mangalpur, 
Yitri Siddhi of Pagcimp^di, ^d Mohan Rdy of Ba4uja, Sital Ndrdn of 
Guchu4a, Khudiram of Allgu4acinna. I will pray to Mdlldra Dharma of 
Akhutikulla and touch the feet of Sytfma Rdya at Bandipur. I salute Kilu 
Riy of Jd4^ with his female companion Ktoini, and I salute with a steadfast 
mind the image at Jdjpur.” 

The diversity of names is infinite. But with a little care a census of the 
followers of Dharma may be takerr. The population will be considerable, 
nay, several millions. 









